K’ANG YU-WEI'S Shih-li kung-fa chiian-shu.
(A complete book of substantial truths and universal principles)

by
BY SAN-PAO LI

Despite the extensive scholarly treatment of the thought of K’ang Yu-wei
(1858-1927) in various languages during the past devades, K’ang remains a
controversial figure and his thought has been subject to diverse interpretations
and evaluations. The significant role he played in the process of China’s mod-
ernization cannot be disputed. As a philosophically oriented scholar confronted
with a drastically challenging situation, the approach he used to synthesize
Chinese and Western values was, to say the least, innovative. He was a man
of extreme versatility and complexity who succeeded in drawing inspirations
from a vast range of sources in the process of formulating his own moral,
social, and political philosophy. K’ang was concerned with the viability of
Chinese civilization in general and of its humanistic and societal patterns in
particular. Furthermore, he engaged himself in an anguished search for the
ultimate meaning of existence, which effort distinguished him from most other
intellectuals of his time. He championed vigorously such notions as equality,
the individual’s right of autonomy, human progress, the necessity of accomm-
ondation and change, and the value of the demonstrability of science -- each
of which was indispensable if China were to modernize itself without disrupting
its humanistic heritage under the impact of Western wealth and power. (

(1) “Humanism” is a highly ambiguous term. Failure to use it wihout qualification often leads
to misunderstanding and confusion. “Humanism,” by its generally accepted definition,
necessarily implies an attitude of mind, which attaches primary importance to man and to
his faulties, affairs, temporal aspirations, and well-being. This is an attitude often reg-
arded as characteristic of the Renaissance in Europe. We may recall that Medieval Chris-
tianity suggested that human life on earth was significant only in so far as it affected the
individual soul’s expectations of God’s mercy after death. Teleologically, the present
life of a person was merely regarded as a preparatory phase for a more meaningful ex-
istence after life. It was against this belittling of the individual’s natural condition that
the humanists of the Renaissance asserted the intrinsic value of life before death and the
greatness of each person’s potentialities. In contrast, the early Chinese humanists believed
that they had already discovered the true meaning of existence — i.e., the enjoyment of
a simple family life, the exiension of which was to be found simultaneously in the broader
social context. The Chinese tradition was decidedly humanistic if we are referring to its
perennial concern for man-in-society and to iis preoccupation with human relations in the
world. One may, therefore, argue that the humanism as developed in Renaissance Europs
and that in China are essentially different. For the Chinese humanism did not necessarily
imply the anthropocentric thesis that the individual is the measure of all things. Still, a
discussion of humanism would be meaningless il it wecre disassociated from notions of the
dignity and worth of the human person. ‘Iraditional Chinese humanism was not, of course,
totally indifferent to the dignity and worth of the individual. However, unlike the Euro-
pean tradition, personal dignity was generally believed to be derived from virtuous and
righteous conduct and from social approval. What seems to have been lacking was the
concept of worth innate in each human soul. In the Chinese tradition, personal worth was
acquired through acceptance of ethical principles and through socially sanctioned conduct.
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Althoug K’ang’s thought went through successive stages of continuous
adjustment during his long career, the foundations of his philosophy established
during the mid-1880’s remained basically unaltered. In fact, the extent of his
intellectual innovation is already indicated in two of his earliest extant writings,
“K’ang-tzu nei-wai p’ien” fET- [N 41 % (Esteric and exoteric essays of Master K’ang)
and “Shih-li kung-fa ch’ van-shu” B A 43 (A complete book of substantial
truths and universal principles)., The manuscripts of these works were written,
in all probability, during 1884-1887.(» While the validity and feasibility of
some of the ideas laborously expounded by K’ang in these works are controver-

(2) Both K’ang-tzu nei-wai p’ien and Shih-li kung-fa ch’éen-shu Chereafter, NWP and SLKF
respectively) were microfilmed in Peking by the late Professor Mary C. Wright for the
Hoover Institution in 1947. I am indebted to Professor Kwang-Ching Liu for gencrously
lending me his xerox copyflo of the microfilmed manuscripts. K’ang himself dates the
NWP to 1886-1887 and the SLKF (title varies) to 1885-1887 in his chronological autobiog-
raphy (see “K’ang Nai-hei tzu-pien nien-p'u FREEE RS, " pp. 118-119 and Jung-pang
Lo, ed. and tr., K’ang Yu-wei: A Biography and a Symposium, Tucson: The Universily
of Arizona, 1567, pp. 42-44). Richard C. Howard has followed K’ang’s dating (see his
“K’ang Yu-wei (1858-1927): His Intellectual Background arnd Early Thought,” in Arthur
F. Wright and Denis Twitchett, eds., Confucian Personalities, Stanford: Stanford University
Press, 1962, p. 307 or his “The Early Life and Thought of K’ang Yu-wei, 1858-189S,”
Columbia University, Ph. D. Dissertation, 1972, p. 107). K'ang T’ung-pi jER]EE, K’ang
Yu-wei’s second daughter, staled in her supplementary to K’ang Yu-wel’s autobiography
that it was as early as 1884 when K’ang began to prepare the early versions of SLKF
under different titles—"Jen-shen Kung-fa NSy, 7 “Jen-lei kung-1i NXE/AH, "and“Kung-li
shu Z5BEZ,” all of which are rot extant except the supposedly final draft version which
bears the title “Shih-li kung-fa ch’ien-shu” (see Kung-ch’iian Hsiao #A#, K’ang Yu-wei
and Confucianism, ” in Monumenta Serica 18, 1959, pp. 107-112 or his A Modern China
and a New World: K’ang Yu-wei, Reforiner and Utopian, 1858-1927, Seattle: University of
Washington Press, 1975, pp. 50-34; Kung-chuan Hsiao, “In and Out of Utopia: K’ang Yu-
wei’s Social Thought,” The Chung Chi Journal, vol.7, no.l, November 1967, p. 17n63).
While there is a lack of biographical evidence to accertain the actual and accurate dates
during which these iwo manuscripts were wrilten, it is beyond doubt that they were dons
during 18384-1887. The 1891 demographic data pertaining to the numbers of divorce cases
and of illegitimate children in France included in the SLKF are, in all likelihood, later
insertions. Cerainly, NWP and SLKF arc no! the oaly writings of K’ang during this
period. According to his chronological autcbiography as well as Jung-pang Lo’s account,
he also completed four other works, namely, “Yin-hsiich chih-yen FBEE" (Desultory
remarks on phonetics), “Chiao-hsiieh ung-i $c80%” (General discussion on pedagogy),
“Cheng-hsiich t'ung-i BEHZ" (General discussion on government), and Yen-hsiang lao-wn
shih-chi JCHEZEBFFHE (Poems of the Old House of Abiding Fragrance, published in Hong
Kong, 1966). However, the first two of the four works were subsequently discarded by
K’ang himself and hence are no longer extant. According to Jung-pang Lo, Chenghsuch
U'ung-i is also no longer extant. The dating of poems in Yenksiang lao-wu shih-chi as
given in the extant version is not always reliable, Judging from their content, many of
the poems could not have been composed prior to 1887, despite K’ang’s own statement in
his chronological autobiography. Consequently NWP and SLKF are the only two sources
available for our study of K’ang’s intellectual development during the crucial years 1884-
1887.
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sial, some of his ideas proved to be essential in China’s modernization. K’ang’s
ideas of modernization as stated in these manuscripts were as valuable to the
revolutionary movement before 1911 as they were destructive of the old imperial
order. The intellectual transformation of China which took place with unpre-
cedented magnitude during the 1890’s-1920’s can therefore be traced back to
the 1880’s.(» These two manuscripts must be regarded as historical documents
of prime significance which require critical investigation and careful scrutiny.
An analysis of the content of K’ang-tzu nei-wai p’ien has appeared elsewhere. )
This article discusses some of the seminal concepts K’ang expounded in his
Shih-1i kung-fa ch’iian-shu. They serve to reinforce and to spell out in more
concrete terms the ideas already presented in the other manuscript.

As the title Shih-li kung-fa ch’ian-shu suggests, K’ang’s primary objective
was to formulate a body of ethico-political codes and fundamental cosmological
principles of universal validity and applicability. Apparently K’ang did not
regard this manuscript as the final version. In fact, it is hardly more than a
rough outline and a basic framework, to be amplified in the future. Shih-li
kung-fa ch’ian-shu was intended to be the core outline of an ambitiously com-
prehensive and immensely encyclopedic work to be entitled Wan-shen kung-fa
# g /Ay: or “Universal Principles of Myriad Persons.” K’ang saw the com-
pilation of the latter as an enormous unending task, which is to be contributed
by generations of people in the future.® Strictly speaking, therefore, Shih-lIi
kung-fa ch’ian-shu was to remain a work forever containing imperfections,
and always having room for improvement. K’ang suggested that following his
own initial formulation, it should undergo a quinquennial revision indefinitely.
K’ang strongly disapproved of the notion that human intelligence, however
superior, represented any ultimate truth of absolute unchallengeability. K’ang’s

faith in the continuous evolution of his treatise itself reflected his concept of

(3) For an insightful discussion of Liang Cl'i-ch’ao’s role in the process of intellectual
(ransition in modern China, see Hao Chang, Liang Ch’i-ch’ao and Intellectual Transition
in China, 1890-1907 (Cambridge, Mass.: Harvard University Press, 1970).

(4) San-pao Li, “K’ang-teu nei-wai p’ien ch’u-pu fen-hsi: K’ang Nan-hai hsien-is’un tsui-tsao
tso-p’in (A Preliminary analysis of K’ang Yu-wei’s earliest extant essay, K'ang-leu nei-wai
pien),” Tsing Hua Journal of Chinese Studies, n. 5. XI, nos. 1 & 2 (Dzcember 1975),
pp. 213-247.

(5) Wan-shen kung-fa was to contain no less than ten various titles. For a list of thes> titles,
see SLKEF: Clour-cl’t Ui-ch'in shu-chi mu-In kung-lun ScPHHBIRBERRA W, p. 1 or the
translation provided below in “General Discussion on the Comprehensive List of Books of
the World.”
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progress. To him, linear progress, a movement through successive upward
steps to a brighter future, is possible. It is, however, a slow and arduous
process. In his view, sudden, abrupt, and revolutionary change does not nec-
essarily gurantee the betterment of society. The Age of Great Unity, once
reached, is but “a tiny oasis in the desert of time, to which men trudge hope-
fully and, having arrived, move omn.”® It is only through uninterrupted and
patient efforts at gradual improvement that perfection in its ultimate sense can
be approximated.

The concept of jen {= was constantly reiterated in traditional Chinese phi~
losophy. All Confucianists, ancient and modern, assert in unison that jen
represents the totality of all virtues. This view was re-asserted with much
vigor by K’ang. Tt can indeed be regarded as the idée maitrise of K’ang’s
moral philosophy. His utopianism is inconceivable without actualizing in its
entirety jem, which is the dynamic motive force of all things, the sole élan
vital. It is, furthermore, the categorical (or apodictic) imperative. Every
rational agent ought to have a genuine love for others. Jes is what is quintes-
sentially human. The fulfillment of this naturally endowed virtue is an action
enjoined for its own sake. Its realization is therefore an a priori practical
proposition, demanded of each individual.

But what approach should be adopted for the realization of this virtue?
Unlike most traditional Confucianists, K’ang was convinced that jer could be
fully manifested at the expense of hierarchical social relations. K’ang no
longer believed that the latter was a sine qua non for the actualization of the
former. In fact, he regarded the rigidly defined social distinctions of traditional
China as a serious handicap for the realization of jen. To K’ang, the tradi-
tional hierarchical social relationships could potentially be abused by certain
dividuals, and as a result the right of autonomy to which other individuals are
entitled would be denied. What K’ang envisioned in his two early manuscripts
was a totally undifferentiated socio-moral order in contrast to the minutely
differentiated moral order usually implied in such concepts as ¢ %% (sense of
obligation) and /7 ji& (propriety). For K’ang, his utopia was unattainable unless
it was first recognized that human beings are born not only with equal endow-
ment but also with equal worth and dignity. That all men are naturally equal

(6) Jung-pang Lo, “K’ang Yu-wei and His Philosophy of Political Change and Historical Pro-
gress,” Symposium on Chinese Studies: Commenmorating the Golden Jubilee of the University
of Hong, Kong, 1911-1961 (University of Hong Kong, 1968), vol. III, p.80.
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in the descriptive sense and that they share equal attributes in every way,
according to Donald Munro, is not at all a notion alien to the Chinese. That
all men should be accorded equal right in the evaluative sense, however, is
something quite novel in Chinese moral and political philosophy. (” The essence
of K’ang Yu-wei’s intellectual innovation lies precisely in his unyielding claim
of each individual’s “right of autonomy” or the “right to be one’s own master”
(tzu-chu chih chiian B 2ZH#E). Equality in the descriptive and the evaluative
senses of the term must therefore be clearly distinguished.

In a purely evaluative reference to equality, “worth” and “dignity” are
qualities attributed by an external agent. In the European tradition, early
egalitarian Christianity stressed that human beings are of equal worth, since God
values all souls equally. The maxim that “all men are created equal” meant
to John Locke that none had by birth the God-given right to lord over others.
“Consent” must be sought if some are to rule over others. Otherwise all
persons should always be treated impartially and regarded as having equal rights.
In imperial China, such an external agent as God was absent. K’ang desired
to transform equality from a descriptive to an evaluative idea, and was keen
enough to see the need for deriving in a rational manner a set of selfevident
“substantial truths and universal principles,” which were to be recognized as
containing cosmic validity, as standards of evaluation. He wrote: “[Since] human
beings are formed by partaking their respective share of the primordial substance
(ynan-chih J5H) of heaven and earth, [they are of equal worth and dignity].
Every individual possesses a soul----- has the right to be his or her own mas-
ter. ”® Autonomy as an human right was regarded by him as instrumental in
bringing forth his “Great-Sameness” (fa-t’ung X [F) utopia. While this trend
of thought was already clearly implied in his K’ang-tzu nei-wai p’ien, it was
further developed and stated in a much more explicit manner in his Shth-Ii
kung-fa ch’ian-shu.

Basing his reasoning entirely upon this theoretical foundation, K’ang con-
tinued rigorously to substantiate his assumptions that individuals in various human
relationships ought to enjoy their right to autonomy equally. Wife and husband,

both possessing souls of equal worth, should be equally free to express their

(7) Donald J. Munro, The Concept of Man in Early China (Stanford: Stanford University Press,
1969), pp. 1-2 and note in pp. 179-180.

(8) SLKF¥: Tsung-lun jen-lei men FEGHAFU" or the translation provided in the “General Dis-

cussion on Humankind” section below,
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preferences, even though their preferences may harmonize. ¢ The primordial
substance of which each individual is made belongs exclusively to heaven and
earth and does not belong to one’s parents. Parents are therefore not entitled to
any inherent prerogative over their children. *® Furthermore, human Reason
in Immanuel Kant’s sense may be said to be analoguous to K’ang Yu-wei’s
concept of primordial substance, although the two are not identical in technical
philosophical language. When a person partakes yilan-chih, he derives simul-
taneously therefrom a rational capacity. The K’ang-fzu nei-wai p’ien argues
that each individual is endowed with the same capacity to explore the principles
hidden in the dispersed yitan-chih. K’ang identifies this rational capacity as
chih 4§, which we may indeed translate as Reason. Because of the existence
of universal Reason, K’ang questioned the validity of the sacrosanct relationships
of inequality that existed in Chinese society. A teacher, for example, cannot
command respect from his students simply because he is the teacher. (! Even
the ruler’s role should be similar to that of a mediator. A mediator is ordi-
narily selected by agreement of the two parties involved. His power to arbitrate
is derived; it is invested in him by others and not inherent in his position.
K’ang went so far as to say that every individual should be provided with equal
opportunity to be ruler. (!> Moreover, K’ang thought that while virtue com-
mands respect, age itself does not -- since after the demise of the aged, the
person’s yitan—chik disperses and recondenses to form another person. % Obvi-
ously, K’ang rejected the idea that the arbitrarily established hierarchies of
traditional China reflected any absolute or universal moral values. This assertion
of every individual’s equal right to be his or her own master underlies K’ang
Yu-wei’s utopian thought. This is equality in the evaluative sense of the term;
this is also the basis and essence of jen as interpreted by K’ang.

In Europe, the concept of the natural right of man can be traced back to
the Stoics. Their emphasis on the essential equality of men as men was quite
explicit. The sense of dignity and self-sufficiency of the individual as exem-
plified by Cicero’s writings found similar expression in Voltaire, who bade all
persons to forget their petty differences and to remember their essential dignity

(9) SLKF: Fu~fu men FF[ or the “Husband and Wife” section below,

(10) SLKF: Fu-mu tzu-ni men R EFIcF] or the “Parents and Children” section below.,

(11) SLKF: Shik-ti men [fispf3 or the “Teachers and Disciples” section below.

(12) SLKF: Chin-ch’en men FLE[Y or the “Sovercign and Subjects” section below.,

(13) SLKF: Fu-my tzu-ni men and Chang-yu men $:§)"] or the “Parents and Children” and
“f'he Elderly and the Youthlul” sections below,
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as human beings. From the Stoics to the philosophes of the eighteenth-century
Enlightenment, there were several major periods during which the concept of
equality and individual’s right to autonomy were gradually developed into a
dynamic faith. For example, in the egalitarianism of early Christianity, each
person was regarded as being equally endowed with a soul. Judaism spoke of
men as equal before God’s law; Christianity spoke of the equal worth to God
of all his children. The “exuberant humanists” (as Crane Brinton calls them)
of the Renaissance period were, in fact, “casting off all authority.-:--- {and]
believed that man is the measure of all things, and each man is a measure of
himself. (14> It is perhaps not far-fetched to say that if we regard K’ang as a
humanist, he is comparable to the “exuberant humanists” of the Renaissance
period.

Immanuel Kant, the eighteenth century German idealist, claimed that “With
all his failings man is still better than angels void of will, ”(!%) Angels would be
inferior to man if they did not possess free choice of action in pursuit of a
morally valid goal. Immanuel Kant portrayed man as an autonomous being,
respecting always the categorical imperative and therefore justifies his infinite
intrinsic worth and dignity. A central aspect of the Kantian ethics is the prin-
ciple of personality, which centers around the idea that no one should ever
be treated solely as a means for the ends of another person. Kant believed
that human intellect operates always in identical fashion; it therefore provided

b2l

an epistemological dimension to the- modern concept of “human rights.” For
Kant, morality was almost inconceivable without the autonomy of the rational
will; and this autonomy was very foundation of the irreplaceable dignity of each
individual. Immanuel Kant and K’ang Yu-wei, both articulators of what we

bd

may call “universal values,” were identical not only in their claim of the pre-

sence of intellect within each individual, whether it is called Reason or chik
and its relationship to the individual’s right of autonomy. Both philosophers
were also firm believers that human beings are capable of moral progress, either
as individuals or as members of society taking part in shaping its institutions.

According to K’ang, although possession of the naturally-endowed chik

(intelligence or “Reason”) is what distinguishes human bings from other animals,

(14) Crane Brinton, Ideas and Men: The Story of Western Thought (Englewood, N.I.: Prentice-
Hall, Inc., 1950), p. 276.

(15) William 8. Sahakian, History of Philosophy: From the Earliest Times to the Present (New
York: Barnes and Noble Inc., 1968), p. 177.
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it should by no means be regarded as unlimited and having absolute validity.
Human judgment is fallible. Francis Bacon also bolieved that ethical ideas as
well as conventions are all socially determined, hence do not reflect absolute
values. Indeed there are many things that escape our sense and understanding.
K’ang argued in the Shih-li kung-fa ch’iian-shu, although indirectly, that it
is a grievous error to assert that perception and human understanding are the
ultimate measures of things. Bacon’s analogy between mind and an uneven
mirror contains some truth. The mirror distorts the rays of object; human
mind often distorts reality. No matter how reverently accepted and popularly
practiced, institutions created by man should command no final authority, for
they are often at variance with the “substantial truths.” They can, at best, be
put under the category of “lesser alternatives.”('%

Institutions established by man, according to K’ang, must not only strive
to approximate the immutable “substantial truths,” but also must not for a
moment fail to demonstrate that they are both practicable and beneficial to
humanity. Whether or not an institution or a teaching is “beneficial to hu-
manity” at a given time or place is, in fact, such an important consideration that
this criterion is employed as justification for K’ang’s arguments in no less than
twenty occasions in the Shih-li kung-fa ch’ian-shu.

Should an institution or a certain teaching prove to be no longer beneficial
or adequate, it must be modified, updated, or even replaced with a new one.
“It is feared, ” K’ang wrote, “that even the latest ones may become antiquated. ”!"’
The “substantial truths and universal principles” formulated by K’ang himself
in the Shih-li kung-fa ch’iian-shu are no exception. K’ang stated, without the
slightest hesitation, that “it is perfectly permissible if not a single word con-
tained in all the books on the Universal Principles of Myriad Persons is retained
after subsequent supplements and revisions made by people of the later ages. ”¢'*
While he was often criticized for his intellectual arrogance, K’ang’s willingness
to accept challenge and to change for the better is indeed striking. He is one
of the earliest modern Chinese intellectuals who campaigned assiduously against
the notion “an yit ku-hsi” % #® or “being content with old practices.” He
saw his own ideas as incomplete, subject to new challenges in every turn. "

(16) See SLKF: “Preface” translated below.

(17) SLK¥: Shih-tzu chieh EF® or the “On the Term Substantial” section below.

(18) SLKI: Cheg-ch’s ti-ch’in shu-chi mu-lu kung-lun or the “General Discussion on the Compr-
chensive List of Books of the World” section below.

(19) See NWP: Chuelh-shil p’icn 58345 in San-pao Li, “K’ang-tzu wci-wai plien clu-pu fen-

hsi,” pp. 228-230.
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To K’ang, chih meant not only the innate intelligence and Reason with
which each individual is equally endowed but also the postnatal enlightenment
(les lumiéres), or learning. He recognized the fact that power (shih #),
physical as well as intellectual, was the first postulate of human action. Nev-
ertheless, while physical power inevitably produces injustice and dominance of
the strong over the weak, intellectual power leads to enlightenment, the absence
of which would deter human progress. ¥ The concept of chik in K’ang’s
philosophy embraces the moral and evaluative as well as the intellectual and
cognitive aspects of the term. FEach individual not only must fully utilize his
naturally endowed faculty to make his own moral judgment, but also must
rejuvenate his intellectual capacity by constantly acquiring new knowledge, which
in turn helps to nourish an individual’s moral insight. In this way, K’ang
made it explicitly clear that in his philosophical structure humanity (jen) and
wisdom (chih) are integrated. It is together that they overach, embrace,
and transcend all other values. They are both beyond temporal and spatial
confines. They are eternally valid moral principles, and can be put under the
rubric of “immutable” (yu-ting #E) virtues as opposed to other virtues which
are susceptible to degeneration. (?V)

Reason or chih as K’ang interpreted it led to new knowledge, not to the
scholastic erudition best exemplified in the preparation for writing examination
essays, which reeked of pedantry and triteness. Rather, it was reason and the
evaluative faculty possessed by all individuals and the new knowledge, scientific
or otherwise, constantly discovered by people as a result of the exercise of this
innate faculty. He argued forcefully in K’ang-tzu nei-wai p’ien that the tra-
ditional Chinese scholars, whether sophisticated or unsophisticated, accomplished
or unaccomplished, must free themselves from the cul/-de-sac in which they

had placed themselves. (?*) People must liberate themselves from ignorance and
extend their mental horizons far and wide. The old traditions are to be scru-
tinized and whatever is obsolete, is to be eliminated. Consequently, the point
of departure should be the cultivation of each person’s innate faculty to eval-
uate, the development of his or her conceptual apparatus, the intellect, and the
formation of the habit of a perpetual search for truth and knowledge. It may

(20) NWP: Skih-tsu p'ien BHE, p.18 or Li, “K’ang-tzu nei-wai p’ien ch’u-pu fen-hsi,” p. 234,

(21) NWP: Jen-chih p'ien {2498 p. 17b or Li, “K’ang-tau nei-wai p’ien chiu-pu fen-hsi,” pp.
232-233.

(22) NWP: Chueh-shih p’ien B35, p. 13b or Li, “K’ang-tzu nei-wai p’ien ch’u-pu fen-hsi,”
pp. 228-229.
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be said that to K’ang this departure is the beginning of intellectual moderniz-
ation. .

Any institution or teaching must be inherently both beneficial and acceptable
to the members of the society. When such institution or teaching can no longer
escape the fate of obsolescence--when, in K’ang’s own words, it comes to an
“impasse” (pu-neng 7~fE)--people must utilize their intellect (chih) and learning
(hsiteh E2) to find an alternative. ¢*» “To bring to light new knowledge” (pi
hsin-chih %7 4n) is considered one of the most valuable contributions to hum-
anity, deserving nothing short of a “major merit” (cheng-kung IEZf) in the
merit evaluation system designed by K’ang.** It seemed to him that the
increase in knowledge would certainly contribute to the only progress which, in
Jean-Jacques Rousseau’s view, really counts: moral progress. His faith in the
significant role of knowledge was echoed in T’an Ssu-t’ung’s Jen hsitch {22,
where T’an made it most explicit that the spread of knowledge was bound, in
time, to generate enough “heat and light” to compel change. *> Never before
in Chinese history was the significance of chih (human intellect, Reason, intel-
ligence, wisdom, or knowledge) recognized with such force. This was because
K’ang saw chik as the most effective instrument for the liberation from the old
values and beliefs.

In addition to advocating the individual’s right of autonomy, the need for
accommondation and change, and the necessity of constant acquisition of .new
knowledge, K’ang also championed vigorously and passionately the demonstrable
validity of science. In fact, aside from the rather unusual format in which
Shih-li kung-fa ch’ian-shu is written one is struck immediately by K’ang’s
persistent and indefatigable references to the “axioms of geometry.” We find
in this seemingly sketchy and inadequate work no less than 38 occasions where
K’ang discussed the compatibility of a certain “substantial truth,” a “universal
principle, ” or a “lesser alternative” with the “axioms of geometry.” The laws
that proceed from the axioms of geometry were regarded by K’ang as “necessary
truths” (pi-jan chih shih H3R2 ) or “eternal truths” (yung-yitan chih shih
ski&¥E) whereas those arbitrarily established are plainly ‘éequivocal truths”

(23) NWP: Li-hsueh p'ien BB p.5 or Li, “K’ang-tzu nei-wai p’ien ch’n-pu fen-hsi,” p. 219.

(24) SLKF: Lun-jen kung-fa g AZ3: or the “Universal Principles Governing the Evaluation of !

Persons” section below.
(25) See Jen hsueh in Tran™Ssu-t’ung TR, T'en Liu-yang ch’uan-chi WEIG2 4 (The complete
works of T’an Ssu-t’ung, Taipei: Wen-hai Publishers, 1968), passim.
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(liang-k’o chih shih B2 K). *©

This very fact suggests that K’ang had more than a mere superficial appre-
ciation of science. Rather, he cultivated a genuine faith in Western science and
regarded it both as a value in itself and as an approach to truth. His attach-
ment to and deep admiration for science was already demonstrated in his K’ang-
tzu nei-wai p’ien where he criticized the arrogance and presumptuousness of the
Ch’ing scholars. In order to convince these scholars of the value of science
and new knowledge, he found it necessary to “fetch a telescope and ask them
to see with their own eyes. 7¢"

For K’ang, “substantial truths” meant, first of all, truths which have been
empirically proven by scientific investigation. They must be fully supported
by verifiable facts. He himself, in fact, looked restlessly for empirical evidence
and stated categorically that “truths that are incomprehensible, vague, and
unverifiable are excluded [from the present work].”® The statistical figures
he meticulously gathered to justify his “universal principle” in the “Husband
and Wife” section serves as a good example, showing his emphasis on quantifi-
cation of information. He did not seem to question at all the feasibility of
quantifying the extent of the mother’s discomfort during pregnancy and the
amount of the “primordial substance” expended by the parents in begetting their
child. He went so far as to suggest that the public authorities should deliberate
and establish a fixed schedule on the basis of quantified data in order to provide
compensation to the parents.

During the last decades of the nineteenth century the efficacy of modern
western medicine seemed to have a great appeal to many Chinese who were
exposed to it either through literature made available by missionaries like John
Fryer or through actual diagnoses and treatment they received at missionary-
sponsored clinics at the treaty ports. Among the 322 letters to the editor
published in the Ko-chih hui-pien ¥5B##% (The Chinese Scientific Magazine,
1876-1892), the first journal published in the Chinese language explicitly and
exclusively concerned with modern science and technology, no less than 26 in-
quiries or 8 percent of the total number of letters dealt directly with personal

(26) SLKF: Shih-tzu chieh or “On the Term Substantial” section below.
(27) NWP: Chuch-shik p’ien, p. 14 or Li, “K’ang-tzu nei-wai p'ien ch’u-pu fen-hsi,” p. 229.

(28) SLKF: Fan-li J|ffl or the “Preface” section below.
(29) SLKF: Fu-mu tzu-nu men or the “Parents and Children” section below.
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health problems and diagnoses. ¢” K’ang was also intensely interested in western
medicine. We cannot fail to detect in some passages in the Shih-1i kung-fa
ch’ian-shu an innocent faith in the efficacy of modern medicine, the utility of
which he thought was clearly and readily demonstrable.

In a discussion of the appropriateness of various forms of salutations, he
wrote, “greetings--elaborate or simple as they may be--should always be studied
by medical scientists according to the theories established by them...... The form
which is determined to be the most beneficial should be recommended as a
“universal principle. ”*) Kowtow, an act not infrequently practiced by people
in traditional China to show deference and submissive respect to the elderly and
other individuals whenever appropriate, was criticized by K’ang with a good
reason: “kneeling does harm to one’s muscle and blood vessels; kowtow causes
the blood in the brain to circulate in a reverse direction. [The adverse effects
of kneeling and kowtow] have already been studied by medical scientists. "3
According to K’ang, the number of holidays, too, should not be determined
until the medical scientists are entrusted to study the number of hours of work
an individual’s energy and stamina could sustain per day.®®) Furthermore, the
frequency of sexual intercourse of married couples is also to be determined by
physicians. He or she should be ordered to abstain from sex temporarily should
his or her “blood vessels found to be excessively weakened. ”(*¥ These are indeed
startling remarks for a Chinese scholar in the 1880’s. But K’ang’s naive faith
in western medicine went beyond this. On matters of dwelling, utensils, and
"diet, K’ang did not fail to see a similar need to have these deliberated upon
and investigated by medical scientists. Quite incredibly, he even saw the need
to prescribe the appropriate length or style of beard and hair for people living
in varying degrees of latitude after this has been properly investigated by
medical scientists. 3 We may, indeed, venture to say that in his envisioned

utopia the greatest authority and the weightiest responsibilities are to be assigned

(30) For the significance and an analysis of the content of Ko-chui hui-pien, see San-pao Li,
“Letters to the Editor in John Fryer’s Chinese Scientific Magazine, 1876-1892: An Analysis, ”
Bulletin of the Institute of Modern History, Academia Sinica, vol. IV, Part I1 (December
1974), pp. 729-777.

(31) SLKF: Li-i men i8&F9 or the “Ceremonies and Etiquette” section below.

(32) Ibid.

(33) 1bid.

(34) SLKF: Fu-fu men or the “Husband and Wife” section below.

(35) SLKF: Chih-shih men 3479 or the “Administration of State and of Personal Matters”
section below,
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not to the officials of the government but to the medical scientists who, ac-
cording to K’ang, uniquely possess the knowledge required to prolong human life.
Ultimately, men and women alike will be able to lead a happy life resembling
that of the “celestial beings” (#’ien-jen K A).®

I have attempted in this essay to discuss some of the most important con-
cepts creatively formulated and emphatically expounded by K’ang during the
most crucial years of his intellectual development. It is historically indisputable
that these ideas of his possessed great transforming potential. The new and
sometimes quite unorthodox concepts and the vocabulary which K’ang introduced
into the existing Chinese intellectual milieu eventually proved to be contagious
and fast-spreading. They consequently exerted a great impact upon K’ang’s
disciples and i time upon the traditional Chinese society and its values and
morality. They contributed to the emergence of a nmew awareness and a new
mentality embraced by Chinese in their effort to bring China up to par with
other modern countries.

Shih-1i kung-fa ch’itan-shu is sometimes mentioned by intellectual historians.
To the best of my knowledge, however, there is as yet no completely translated
version available to interested scholars. The following is a draft translation
of the unabridged te?. Footnotes are provided whenever necessary.

(36) For K’ang’s fascinating dicuszion on the “celestial beings,” s32 the Preface in his K’ang
Nan-hai chu-t'ien chiang BEFG¥EEReE (Leciures on th> heavens, published in 1930).
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Appendix: Draft Translation

“Shih-Ii kung-fa ch’tan-shu”
(A Complete Book of Substantial Truths and Universal Principles)

Contents

Preface (Fan-li JL.B)

On the Term “Substantial” (Shih-fzu-chieh H=#%)

On the Term “Universal” (Kung-tzu-chieh %)

General Discussion on Humankind (Tsung-lun jen-lei menish NXEFT)

Husband and Wife (Fu-fu men %)

Parents and Children (Fu-mu tzu-ni men T F9)

Teachers and Disciples (Shih-ti men [fzEF9)

Sovereign and Subjects (Chiin-ch’en men FHEFT)

The Elderly and the Youthful (Chang-yu men E4HF9)

Friends (P’eng-yu men FiKF7)

. Ceremonies and Etiquette (Li-{ men TP

. Penal Laws (Hsing-fa men JFEF)

. Religious and Educational Matters (Chiao-shih men #H=E[)

Administration of State and of personal Matters (Chih-shih men {5EF9)

. Universal Principles Governing the Evaluation of Persons {(Lun-jen kung-fa 3 AZNE)
. General Ciscussion on the Comprehensive List of Books of the World (Cheng-ch'i ti-
ch’iu shu-chi mu-lu kung-ln BePEEREEEHEH LR

S S ol s

[ e e

Preface

The immense scope of the world [7. ¢., the human realm] does not go beyond moral
principles (i-/{ &) and institutions (chih-fu {HFE). What are moral principles? They are
substantial truths (shih-Ii B TE), universal truths Ckumg-li /53, and “truths” recognized as
such by individuals (ssu-/i f.#). What are institutions? They are universal principles (kug-
fa 758, lesser alternatives (pi-li chih kung-fa W@z A4:), and “principles” recognized
as such by individuals (ssu-fe F.3:). If substantial truths are understood, the universal
principles may then be determined. In cases where [the principles or institutions] cannot be
determined, those which are beneficial to humanity are to be chosen. In either case, dec-
ision must rest upon the views common to all humankind.

Truths that can be empirically verified but are unrelated to institutions are not in-
cluded in the present work. Truths that are incomprehensible, vague, [and unverifiable are
excluded.
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~ Institutions in various regions of the earth must all be included in this work, provided
they are not in violent contradiction with substantial truths. Institutions that are evidently
not in accordance with substantial truths yet are being adopted by men on earth also to be
included without omission. Only those which are neither in accordance with substantial
truths nor being practiced by men are not recorded herein. Institutions commonly shared by
two [or more] regions must be mentioned in detail in the footnotes. In addition, newly
formulated universal principles as well as lesser alternatives are also to be included. Universal
principles must be either derived from geometrical axioms or those principles which are most
beneficial to humanity. The rest are categorized as lesser alternatives, which are arranged
according to their respective degree [of benefit to humanity). Those which are not easily
determined must be jointly deliberated and decided by people who are well-versed in uni-

“versal principles.

Any principle proposed for application which lacks substantial proof [of its applicability]
and hence is clearly impractical is to be excluded, even if one merely intends to include it
at the end of the “lesser alternatives” section [which contains less desirable or undesirable
principles or institutions]. This work includes only those principles [i.e., institutions]
which can be put into practice.

This book [{.e., the completed version of Shih-Ii kung-fa ch'ian-shu, of which the
present is merely a prospectus and a preliminary draft] must be written in two separate
versions -- one in literary language and the other in the vernacular. Comments on moral
principles should be written first in the vernacular form and subsequently translated into the
literary style.

Upon each [quinquennial] revision of this book, all those undersigned must first jointly
deliberate and discuss the secton updating “Books on the Universal Principles of Myriad
Persons” before they actually endorse it. Views lacking profundity are not to be printed in
the book. '

Each substantial truth contained herein must be followed by one [or more] illustrative
statements. The substantial truth must then be expounded in detail in the explanatory notes.

Each of the uiversal principles and lesser alternatives discussed must be synoptically
explained. A heading must first be given and then discussed in detail in the explanatory notes.
The headings must be written in the language used by the compilers and their contemporaries
and must not contain archaisms. Phrases related to the institutions found in ancient teach-
ings and the classics are quoted in full in the notes.

On the Term “Substantial”

[Among “substantial truths” thre are, first of all, ] empirically provable “truths” (shih-
is'e chih shih I~ %), that is, substantial truths which have been empirically verified by
scientists.

[Another kind of truths are the) factually verifiable “truths” (shih-lun chih shihEz2
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#). For example, how was a certain teaching used to enlighten the people in antiquity?
To what degree were they enlightened? How did a certain state formulate its laws? To
what degree did the people governed by such laws observe them? The actual results of these
teachings and laws can be [quantified, ] tabled, and verified. The more recent these verifi-
able laws, the better they are. It is feared that even the latest ones may become antiquated.
For example, the world today, there is a missionary who teaches people a certain method;
[we may ask] whether or not people follow him happily and to what extent they benefit
from this method? A country recently adopted a certain law; [we may ask:] how many
crimes of a certain type are reduced annually? To what extent do people benefit from this
law? Since the actual results of such method and law can be used to desermine their merits
and faults, they can be graded. All the discussions in this book shall employ this as the
sole criterion. Although there are numerous other so-called “factually verifiable truths,”
they should not be discussed in a vacuum.

There are also “concrete and actual truths” as opppsed to those which are untenable and
unveal (hsi-shih chih shih JE¥ > ¥). If these laws proceed from the axioms of geometry,
their principles are relatively more substantial; if they proceed from the laws that have
been established by man, their principles are relatively untenable. And, the laws that pro-
ceed from the axioms of geometry are termed “necessary truths” (pi-jan chih shih) or
“eternal truths” ((yumg-yiaen chih shih); laws established by man are termed “equivocal
truths® (liang-k’o chih shih).

On the Term “Universal”

[Among “universal principles” there are, first of all,] those which are agreed upon by
the public Ckung-chung chih kung/32 23). For example, this volume [{.¢., the completed
version of Shih-Ii kung-fa ch’anii-shi] is one which belongs to everyone, for it is not written
by a single person. Although views must be expressed by a person, once they are included
in this book, they belong to everyone. The remarks of ancient and modern times contained
in this book are included regardless of to whom are they attributable, for their remarks
have been adopted and belong to the public.

[The second kind of] “universal principles” [are those which are] based upon the axioms
of geomelry (chi-ho-kung-Ii chih kung $%${J AW 2 2). For example,
eight, sixteen, and thirty-two” is such a principle. It is an unchangeable law (i-ting chih

111

one, two, four,

fa —Ez). The fixed laws derived from geometrical axioms are but one part of the
“universall principles.” There are very few laws proceeding from the axioms of geometry
{that are applicable to human affairs], and hence they are insufficient for our purpose,
This is why we must have man-made principles (jen-Ii chih fa Asrz#:). Occasionally,
a man-made principlle is considered a “universal principle” while that which is derived from
geometrical axioms is considered as a “lesser alternative.” This is done for the sake of
saving the age [from degeneration. Whatever the principles or the institutions may be, ] it
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is always hoped that they are beneficial to humanity.

{In addition, there are also) “universal principles [which are]] deduced by all mankind
Chung-t'ui chih kung /5#EZ Z4). There are many institutions in the world to which the
axioms of geometry do not apply; and not having principles that proceed from the axioms
of geometry, we must rely on those which are established by people. Principles established
by man are fundamentally lacking in certainty, and so we can only deduce those that are
most beneficial to humanity and consider them as “universal principles.” For these are de-
duced in common by all makind; therefore, we may call them “universally deduced princi-

ples. ”
General Discussion on Humankind

Substantial Truths (Four illustrative statements are included herein, the explanatory notes
of which have not yet been provided. In fact, all the illustrative statements for the truths
contained in this book have not yet been provided with explanatory notes. )

Human beings are formed by taking their respectivre share of the primordial sub-
stance (yian-chih) of heaven and earth.

Every individual possesses a soul and hence possesses intelligence or “reason” (chih).
However, the nature of each person’s soul differs from that of all others.

When a person is born he or she possesses already a disposition both to love and to
hate [7.e., the capacity to be attracted or repulsed]. When people grow up and come
into contact with their fellow human beings, they benefit them as they manifest their
love-disposition (@i-chikh /%) and harm them as they manifest their hate- dlSpOSlthIl
(wu-chih 5%), Furthermore, love produces love and hatred produes hatred they do
not produce one another.

Human beings are born with good faith and not with deceit; the latter is acquired
through practice. ¢*7?

Universal Principles (While many more main entries [, e, “Universal Principles”] can be
included in this section, only six Universal Principles and six Lesser Alternatives are listed
herein. )

People have the right to be their own masters (tzu-chu chih ch’van). Note: This
is a principle derived from geometrical axioms and is wholly in accordance with the
substantial truths that human beings are formed by taking their respective share of the

primordial substance and that every individual possesses a soul [hence possesses “reas-
on”]. *®) Moreover, [observance and practice of this Universal Principle] is also the

(37) While this statement is essentially Confucian, it is, curiouly enough, quite analogous to
the “environmentalism” of the Enlightenment, See Crane Brinton, pp. 384-387.

(38) K’ang, in fact, strongly maintained that a [unctional relationship exists between the common
human attributc “rcason” and the nccessity of an egalitarian humanity. This vein of thought
is in accordance with that of the philosophes of the Enlightenment. See Norman L. Torrey,
ed., Les Fiiiosophes: The thlosophers of the Enlightenment and Modern Democracy (New
York Capricorn Books, 1960), p
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most beneficial to humanity.

[Should] man-made principles be applied, they are to be employed in accordance
with the spirit of equality. Nofe: The equality of humankind is an axiom of geometry.
Man-made principles should never be employed unless they are based upon the concept
of equality.

Laws should be formulated in such a way that people could restrain one another.
On earth, no individual, either of antiquity or of the modern times, is exempt from
being restrained. Nofe: This is a principle derived from geometrical axioms and is most
beneficial to humanitty.

Legislation will aim at promoting love and eliminating hatred. Note: This is a man-
made law; yet it is most beneficial to humanity.

Laws which reward the trustworthy and penalize the deceitful should be emphasized.
Note: This is a principle derived from geometrical axioms and is wholly in accordance

with the substantial truth that man is born with good faith and not with deceit. It is
also most beneficial to humanity.

Institutions should all be uniform. If a law is adopted as “universal law” after
public discussion, it must apply to everyone without discrimination. It is not permissible
to apply olny to certain people as do the “lesser alternatives. " Nofe: This isa principle
derived from gemetrical axioms and is most beneficial to humanity.

Lesser Alternatives

Not every person has the right to be his or her own master. Note: This statement
is not in accordance with geometrical axioms.

Man-made laws are to zadopted with the spirit of inequality. Nofe: This deviates
completely from the very essence of geometrical axioms. Certainly few of these man-
made laws are sound, if they are based upon this concept [of inequality].

Laws are to be instituted upon a double-standard (i-shunm i-ni —J§—3f) basis so
that certain individuals of antiquity and of the modern times are able to control others
and not vice versa. Note: This certainly will produce people monoplizing power and
influence who will exert (their power and influence] onto others with imprudence.
People under their control will surely suffer.

Laws which are yet to be enacted [or institutions to be established] are not neces-
sarily capable of promoting love and of eliminating hatred. Nofe: If this were the case,

humanity will consequently be in great distress.
Laws which reward the trustworthy and penalize the deceitful are not perfectly

satisfactory. Note: This is a result of the imperfection of legislation.

Institutions suffer the lack of uniformity. Nofe: This is a result of the obstructions
inherent in man-made laws. Morals of the world are consequently unable to be rein-
vigorated to their utmost and become incompatible with geometrical axioms.

Husband and Wife

Substantial Truths (Two illustrative statements are included herein. )
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Medical scientists have now demonstrated no difference exists between [marriages
in which] a husband and a wife are permanently mated, [marriages in which] a man
is wedded successively to several wives, and [marriages in which] a woman is married
successively to several husbands.

It is most difficult for one soul to remain united to another soul for a prolonged
period of time; if they remain together for a long time, their feelings of love for one
another are apt to change.

Universal principle

In all cases where a man and a woman love one another, they shall be permitted
to do as they please, except that they shall not be allowed to enter into a [marriage]
contract. If there is the least bit of dislike or repugnance between them, then there is
no need for them to remain togethr. If one harms the other as a result of love or
hatred, or if one commits a criminal offense, [he or she] shall be judged by law.
Note 1: This is a principle derived from the axioms of geometry. Since heaven creates
a man and a woman, there should be relations between sexes in the human realm. If
two people love each other, it is only reasonable that they exercise their right of being
their own masters. This is as far as the axioms of geometry go. As for entering into
a [marriage] contract, this is to superimpose a man-made law, and is not inherent in
the axioms of geometry. The acceptance of laws as such without superimposing [other
man-made]] law [or laws] is itself a law [or sound principle] based upon the axioms
of geometry. Nofe 2: [In order to insure the practicality of] this principle, clinics
should be widely established. Every individual should be strictly required to undergo
an examination at the clinic every three or five days. His blood vessels should be
examined by the use of a stethoscope [sic.] to see whether they have been weakened
[as a tesult of excessive sex]. He should abstain from sex for certain days, the
number of which should be contingent upon the degree [the blood vessels are] weaken-
ed. Persons [whose blood vessels are] found excessively weakened should be ordered
to stop having sex for several days and to be treated and nursed with medicine. People
then would not have the worry of dying young. Yet, is the establishment of numerous
clinics for this purpose alone? 1In later generations the medical profession is certain to
prosper. This can be prophesied, for it [7.e., medical science is an exact science and
hence] is capable of probing into the very root of principles.

Lesser Alternatives
Men and women in love should enter into a three-month marriage contract. Upon
the expiration of the contract, they should be free to enter into a contract with someone
else. If the original parties desire to renew their contract, it cannot be drawn up until
a period of three months elapsed {following upon the termination of the previous con-
tract]. It is also permissable that they repeatedly renew their contract until death. In
cases where several people simultaneously desire to enter into a [marriage] contract,
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they should either be allowed to do so if, after investigation, they are found indeed to
be in love with each other or prohibited [if it is found that they do not love each
other]. Note: This is to institute a man-made law in addition to the axioms of geom-
etry. However, this is the best of all the man-made laws [governing marriage].

When men and women enter into a [marriage] contract, the duration of the con-
tract should be at their own discretion. When the contract expires they can either enter
into another contract with somcone else or renew the contract with their original partner.
In cases where several people simultaneously desire to enter into a [marriage] contract,
they should either be allowed to do so if, after investigation, they are found indeed to
be in love with each other or prohibited [if they are found not to love each other].
Note: This is also a man-made law. Yet it is not as good as the one above,

When men and women enter into a [marriage] contract, it must remain binding
for life, dissoluble only with [good] reasons. In addition, an individual should not be
allowed to conclude a [marriage] contract with two people. Both men and women have
their respective right to be their own masters. Nofe 1: This is also a man-made law,
Yet it is incompatible with substantial truths and is without benefit to humanity. It is
even more inferior to the above [two man-made] laws. Nofe 2: According to the
Paris census for 1891, there were a total of 5,752 cases of divorce in Paris and other
localities [in France]. This fact represented an increase of as many as 295 cases when
compared with that of the year 1890. Furthermore, it is reported that in the same
vear [{.e., 1891] the total increase of population [lit., people born as either males or
females] was 866,377. Among them, a total of 73,936 were born by mothers who
were not formally or legally wed. People married in that year totaled 285,458 and
those deceased totaled 876,822. The total populaion of France was 38,343,192, The
above figures are all drawn from the 1891 census of France. The law which governs
[marriage] contracts between men and women in France is precisely this very “lesser
alternative.” As a result of adopting this law, there are indeed already a total of 11,
504 men [and women] who resented and hated each other in this year alone! ¢” It is
obvious that this alternative is inferior to the preceding ones. Furthermore, we have
no way of knowing how many men and women, in whom resentment and enmity had
been bottled up, failed to file lawsuits. And, among the males and females born [in
18913, a total of 73,936 were born by mothers not formally wed. Therefore, men
and women who obeyed clandestinely the “universal principle” [governing the relationship
between husband and wife] in the year 1891 indeed already totaled 147, 872. ¢ More-
over, it is found that women who bear two children within a period of two years arc
rare. It necessarily takes three years to give birth to two childern. Therefore, women

(39) The figure is derived from the multiplication of the total number of divorce cases (i.e.,
5752) by two.

(40) This figure is derived from the multiplication of the total number of “illegitimate” children
(i.e., 73,936) by two,
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who bear children this year must not be those who also bore children last year. Conse-
quently, if males are included, there was indeed a total of 295,544 [sic., 295, 744]
people who obeyed clandestinely the “universal principle” in France during this one
single year, excluding countless people who, while obeying clandestinely the “universal
principle, ” were unsuccessful in bearing children. 1 It is reportéd that people married
in that year [f.e., 1891] totaled 285,458. However, the number of men and women
who loved each other and obeyed clandestinely the “universal principle” exceeded that
© men and women who loved each other and obeyed faithfully the laws of the nation.
The [difference in] number was 10,086 [sic., 10,286]. 2 While France has not
adopted the “universal principle” and is slightly repressing those who obey the “universal
principle” [governing the relationship between husband and wife] clandestinely by distin-
% ishing their children from ordinary [i.e., “legitimate”] ones, people nonetheless siiil
obey the “universal principle” covertly to such a considerable extent. This bears eloquent
witness to the fact that the “universal principle” is truly and justifiably a universal
principle. It has also become obvious that this “lesser alternative” is even more inferior
to the first two.

[A marriage] contract between a man and a woman is not concluded according to
their own will but, rather, is dictated by their parents. The undersigned bind them-
selves - for life; the contract is not dissoluble without a significant reason. The male is
the “standard” (kang #J) of the female; the wife is under control of her husband.
Moreover, a husband is allowed to marry several women while a wife is prohibited from
marrying several husbands. Nofe: This is even less compatible with the axioms of geom-
etry and is without benefit to humanity.

People are prohibited from establishing husband-wife relationships. Nofe: This is
totally incompatible with substantial truths. It is not only without benefit to humanity,

but will utterly exterminate the human race.

Parents and Children

Substantial Truths (Four illustrative statements are included herein. )
Primordial substance belongs to Heaven and earth; it is not created by parents.

(41) This is obviously a calligraphic error. The correct figure should be 2935, 744. 1 believe it
is derived from the multiplication of 147, 872 or the number of -people who obeyed clan-
destinely the “universal principle” governing the relationship between a husband and a wife
in 1891, by two, supposing there were an equal nmber of such pzople who bzcams parents
of illegitimate children in the previous year and hencz were not includ:d in the Paris
census for 1891, for it was physically impossible for tham to again bear children in 1891.
Although they were not included in the 1831 census, they did exist simultaneously with
the other 147, §72 men and women.

(42) This figure, 1 belicve, is a mistake for 10,286, whish is derived from the substraction of
235,453 (or the number of people married in 1891 who obeyed the state law governing
marriage) from 295,744 (the numbzr of people who obeyed clandestinely thz “anivarsal
principle” in 1891 in France). See also note 5 above.
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Parents can only use the primordial substance pertaining to Heaven and earth to beget
children. The merit of parents in begetting children--approximately how much did the
father use up his primordial substance, how much did the mother use up her primordial
substance, and how much discomfort did the mother experience during pregnancy [--can
all be quantified and measured].

As in most cases, the nature of the chidren’s souls differ from that of the parents’
souls. If they live together for a prolonged period of time, their souls become mutually
incompatible and the degree of affection between them would also vary.

After the death of human individuals, some people’s souls are capable of rebirth
into other beings [i.¢e., pratisamdhi’; some, while incapable of being their own masters,
also conglomerate and are reincarnated into other beings; some become half dispersed
and half cnglomerated and are reincarnated; and some are [completely] dispersed yet
also get reincarnated into other beings. “*® Therefore, the souls of deceased parents
might become reincarnated [in the bodies of 7 their chiidren’s descendants.

People partake of food, exhale and inhale daily, absorbing fresh substances and
discharging the old. [In the process] the primordial substance consumed is large in
quantity. Yet the old that is discharged, once having gone through the process of
“material transformation” (ch’i-hua %ift) is refreshed and is [ready] to be partaken
of by other people. Hence, the “matter” (chiht’i E#8) between one individual and
that of another undergoes a daily exchange (lun-hui i), There is also an interchange
of matter between parents and children.

Universal Principle
In all cases involving the birth of children, the public authority will act to set up

nurseries for rearing them, and will, as the time occasions, deliberate and establish a
fixed schedule upon the basis of the primordial substance the parents have expended
and upon the mother’s discomfort endured during pregnancy for payment to the parents
on their children’s behalf. (If the father is not known, compensation shall be paid
entirely to the mother.) When children have reached adulthood under the care of the
nursery. then taxes will be collected from them to defray the expenses. (They do not
have to be in the form of poll tax. Excise tax could better reduce the wealth of the
rich and enrich the imporverished. ) Should the children meet their parents, it would
be a “universal principle” that the parents could not demand performance of filial duties
by their children, and the children could not demand affection and care from their
parents. Each person enjoys the right to be his [or her] own master. Nofe: This is
a principle derived from the axioms of geometry. It is itself a geometrical axiom that
since men are formed by taking their respective share of the primordial substance of
Heaven and earth, parents and their children alike should have their respective right

(43) This passage clearly demonsirates the dual influence of Neo-Confucian thought, particularly
that of Chang Tsai’s iE# “philosophy of material force,” and Buddhism.
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to be their own masters. It is also a geometrical axiom that children are begotten by
their parents, they naturally should repay [in the form of money for the diminution
of their parents’ primordial substance and for the mother’s discomfort during pregnancy].
However, when an infant is newly born he is incapable of repaying his parents. Those
[adults] who observe the “universal principles” first repay [the infant’s parents] in his
behalf. This is but a principle derived from geometrical axioms. For, the infant is
unable to observe it; he must rely upon those who are capable of observing such prin-
ciples so that they can be observed.
Lesser Alternatives

Children are reared by their parents when they are young. Once they grow up,
they should be given the right to be their own masters. Note: This is definitely not a
principle derived from the axioms of geometry. If this “lesser alternative” were to be
adopted, there must be laws prescribed against those parents who are not willing to
rear their children. Therefore, parents would consequently be deprived of the right to
be their own masters if they were to continue to be held responsible for rearing children
who had already been physically separated from them. Moreover, inherent in this
“lesser alternative” are further incompatibilities with the axioms of geometry. Not only
are children begotten by their parents, but they are raised and educated by them for
some ten years. "l;heir merits are enormous. Even if the children desire to repay their
parents’ kindness, it would be beyond their ability to do so in full. Therefore, those
who obey the “principles” cannot actually impose upon their children the responsibility
for repaying their parents’ kindness. Furthermore, among ten thousand children there
would be no more than one or two who are capable of fully repaying [the debt of filial
obligations to] their parents. It would be even less practical to ask the children to

nourish themselves from infancy. Many countries in the world today are adopting this
“Jesser alternative.” If we examine [the extent of] its practice, we will then be able
to see how many children among ten thousand are capable of repaying their parents.
The nature of the children’s souls differs from that of the vparents’ souls. Repugnance
will inevitably develop between them as a result of being together. How many of them
among ten thousand resent and hate one another? How many parents resent and hate
their children? How many children resent and hate their parents? This can all be
determined. '

Children are raised by their parents from infancy. They do not have the right to
be their own masters even after they have grown up. They are possessions of their
parents. Nofe: This “lesser alternative” is even less compatible with the substantial
truths. If we were to recognize that children are possessions of their parents, then,
through giving birth parents in fact forcefully take possession of the primordial substance
which belongs to Heaven and earth. The souls of children are not given solely by

parents. Besides, each individual is different [rom the other. Yet parents could possess
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and have control over them! Since several major principles in the axioms of geometry
are negated by such man-made principle, [the concept of ] children repaying their parents
becomes incompatible with that which is contained in the axioms of geometry.

In all cases children are at first raised and educated by their parents. ~When they
begin to study with their teachers they become the latter’s disciples. They become pos-
sessions of their teachers, no longer being related to their parents. Nofe: This not only
is diametrically opposed to the axioms of geometry but actually completely negates them.

Teachers and Disciples

Substantial Truths (Five illustrative statements are included herein. )

With the birth of the earth, principles (/i #) are thus complete [and dwell in the
myriad of things]. Since there are physical elements (cki-chih $E), there must also
be pattern and order (wen-Ili ¥, lit., “the veins of things”). Man possesses a soul;
intelligence emerges therefrom. Man, therefore, is capable of discovering where the
principles lie. Consequently when men’s discoveries [of principles] become increasingly
numerous, institutions and laws established by men also become increasingly perfected
each day. "'V _

If one investigates [into nature] according to the “veins of things,
derived are natural and spontaneous (fzu-jan [H#3) and need not to be grasped or re-
jected. Such are the principles derived from the axioms of geometry. They cannot be
regarded as man-made; they are principles inherent in Heaven and earth. Having

? the principles

discovered it is the only merit attributable to its discoverer, and nothing beyond that.
There are actually no unchangeable practices regarding the investigation [into nature]
according to the “veins of things.” It is imperative that one first observe carefully and
thoroughly the “veins of things” and then apply his innate intelligence (ling-hun chih
chih-shih 842 M%) to determine what is to be modified and what is to be adjusted.
This way, practical principles can then be derived; they can also be beneficial to human-
ity. Such are man-made principles and cannot be regarded as inherent in Heaven
and earth. He who succeeds in establishing such principles has the merit of establishing
them. Although they are inclusively considered as having discovered new knowledge
(p’i hsin-chik), one must not be unaware of the ultimate origin of such knowledge.
Knowledge of men of a later age inevitably excels that of their predecessors. This
is because men of later generations gain without effort what their predecessors possessed.
Men of later generations not only can learn in entirety whatever discoveries made by
those who preceded them but also are able to further discover some of the principles
of Heaven and earth. [To that extent at least] their knowledge consequently surpasses

(44) This statement is cssentially Neo-Confucian. This positive belief in a knowable universe
ultimately composed of particles of matter finds similar view among the philosophes of
the Enlightenment. Sec Brinton, p. 384.
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that of their predecessors. However, it is not so in terms of the merit of discovering

new knowledge. The degree of merit of one’s discovery should be calculated by ex-
tracting the cube root of the principles of Heaven and earth. (This will be further

discussed in detail elsewhere in the “Universal Principles Governing the Evaluation of
persons” section below. )

Men take their respective shares of primordial substance from Heaven and earth
to form souls; intelligence emerges therefrom. Possessed of intelligence, men are
consequently able to learn.

Universal Principle I (This universal principle deals specifically with our attitude toward

the sages and worthies from antiquity to modern times. )
The sage holds no authority which pertains to all (ch’iiankuei-yii-chung WG RR).

Doctrines of antiquity and of modern times will all be judged in the light of Truth n;
they will not be measured by [the words of] sages or worthies. All dicta shall be
evaluated on the basis of their intrinsic validity, without considering the persons who
uttered them. Note: Heaven and earth produces principles (/). A doctrine (fao 3§)
which is put into practice and is found to be fitting naturally involves the exertion of
human effort. The ultimate authority [to judge the validity] of a doctrine lies with
the public. This is a principle derived precisely from the axioms of geometry and is
most beneficial to humanity.

Lesser Alternatives
The authority of the sage is limited. While people who observe obediently the

teachings of the sage measure all other teachings against that of the sage, they [must]
also judge them in the light of Truth. Nofe: This “lesser alternative” is not compatible
with the axioms of geometry.

The authority of the sage is unlimited. People who observe obediently the teach-
ings of the sage judge all other teachings in the light of that of the sage. Thay do not
evaluate them in the light of Truth. Note: This “lesser alternative” is diametrically
opposed to the axioms of geometry.

Universal Principle IT (This universal principle deals with the relationship between teachers
and disciples. )

In the teacher-student relationship people have the right to be their own masters.
Note: The relationship between teachers and disciples is established from man-made
institutions. It is a relationship resulting from man-made institutions. Let them [i.e.,
both the teachers and the disciples] be granted the right to be their own masters. This
is to implement a man-made institution upon the basis of equality. It is most beneficial
to humanity.

Lesser Alternative
o Disciples who are under the instruction of their teachers are possessions of the latter,
" deprived of the right to be their own masters. Nofe: This “lesser alternative” seriously
violates the axioms [of geometry] and is not beneficial to humanity. Its harm is enor-
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mous. It is even more harmful than to implement a man-made institution which is
based upon the concept of inequality.

Sovereign and Subjects

Substantial Truth (One illustrative statement is included herein.)

That people choose their sovereign is for the sake of their own protection. [The
role of the sovereign] is similar to a mediator (chung-pao #{£) chosen by two indi~
viduals in dispute. Therefore, people are all subjects; officials from the lowest rank up
can all be called sovereigns.

Universal principle .

A single parliament is to be established [{.e., through indirect democracy] to carry
out the business of government. Even [direct] democracy is not to be adopted. Note:
The sovereign-subject relationship is developed entirely from man-made institutions exist-
ing prior to the sovereign-subject relationship. This universal principle advocates that
“power pertains to all.” This is to implement a man-made institution upon the basis
of equa='y. It is most beneficial to humanity,

Lesser Alternatives

[Direct] democracy (min-chu F3). Nole: This is also to implement a man-
made institution upon the basis of equality. Yet it is not as refined as the universal
principle above.

The sovereign and the people share the executive authority; each has a limited
power. Nofe: This deviates from the very root of geometrical axioms. _

The sovereign enjoys unlimited power. Nofe: This seriously violates the axioms of

‘geometr.-.

The Elderly and the Youthful

Substantial Truths (Two illustrative statements are included herein. )

The elderly and the youthful are simply people who happen to be born in the
world [at different times], the former preceding the latter. Therefore, virtue alone is
to be revered. Seniors and juniors in age are like old and new utensils or articles.

According to the substantial truth of samsira (Jun-hui #i8 “the wheel of transmi-
gration”), the elderly will in time become the youthful, and vice versa.

Universal Principle :

Equality exists between the old and the young. Man-made principles are not to
be applied. Nofe: As there exists no substantial truth that allows either the old or the
young to be onesidedly emphasized, there is no need to.impose man-made - principles
upon either of them. [The elderly and the youthful are regarded as equals. This is a
principle derived directly from the axioms of geometry.
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Lesser Alternatives
The elderly are superior to the youthful. Note: This is a man-made principle.

It cannot actually benefit humanity.
The youthful are superior to the elderly. Note: This is even less beneficial to

humanity.

Friends

Substantial Truth (One illustrative statement is included herein.)
When Heaven and earth give birth to men, they are originally born equal (pen-lai
pling-teng AKFRTLE)
Universal Principle
Equality exists between friends. Nofe: This is a principle derived from the axioms

of geometry. It is most beneficial to humanity.

Lesser Alternative
By applying man-made principles [a person is allowed to] humiliate his friends and

refer to them as servants or maidservants, [He is also allowed to] purchase them with
money and possess them as his own property. Nofe: This goes violently against the

axioms of geometry.
Ceremonies and Etiquette

This section is further divided into [four] smaller sections. Ceremonies and eti-
quette are extremely complicated. A comprehensive description is not available until the
statutes and customs of various countries in the five continents are compiled and tabu-
lated. This section merely attempts to enumerate a few of the major items for the
purpose of illustration.

A. Designations for the “Lord on High” (Shang-ti E7F)
Substantial Truth (One illustrative statement is included herein.)

“EBther flux” (Ch’i-hua %4t) is capable of encompassing the entire life span of a
person. No matter how intelligent a person might be, he is unable to escape from
the “ether flux.”

Universal Principle

[Proper designations for the “Lord on High” are:] Ch’i-hua (Ether-flux), Yiien-
chik (Primordial Substance), and Ta-chu-tsai &% (the Great Lord). Note: These
three terms can be regarded as the most appropriate designations. In the world there
are many names which fail to reflect realities. “Lord on High” is the origin of the
myriad things. Tts designation must be carefully chosen.

Lesser Alternatives
“Shang-ti* “Tsao-hua-chu 351" “Hsi-lu-pa-ni W= R” “A-menflffy” “A-hu-
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la-ma-cha WEW 542" “Ti-wu-ssu " “Ti-wu-pa-te-erh HEEIBH” “Teng-li
BHE” “Yin-ma BE? “Ko-pa RE” “Pi-li Beyr” “I-lo-hsin [J327%” “Yeh-ho-hua T
FBE” “Tlen-ti KM Note: If some of the above designations were to be translated
as the Everlasting (wu-shik wu-chung MEiE4E#, lit., no beginning, no end), they
would suffer from being too vague; if they were to be translated as Heaven (fien K),
they would suffer {from being too shallow--neither is in accordance with the substantial
truth. They, therefore, are all categorized under “Lesser Altcrnatives.”
B. Calendar Reckoning an Era or a Year
Substantial Truth (One illustrative statement is included herein. )
Although the reckoning of an era or a year is a practice developed by men, it has
its substantial truth. Calendrical science, even more so, has its substantial truth.
Universal Principle
The initial year should be reckoned on the basis of the beginning of civilization on
earth. (Learned scholars of the world should jointly examine and choose the most reliable
date from those which are recorded in the ancient books.) Years are to be recorded
chronologically following that. With regard to the calendar, the best method developed
by calendrical scientists should, as it requires, be adopted. MNofe: This is the most
cosmopolitan of all.
Lesser Alternatives
The initial year is reckoned on the basis of the births of individual sages. Years
after that are recorded chronologically while years prior to that are recorded retro-
spectively. Note: This “lesser alternative” is quite incompatible with the substantial
truth. People living prior to the sage could not possibly anticipate a sage after them.
It would be preposterous if we were to record their dates retrospectively. ¢** And, if at

(45) Among these alternative designations, none of which is desirable to K’ang, only a few are
either translatable or identifiable. Shang-ti may be rendered as “the Lord on High,” Tsao-
hua-chu as “the Lord Creator,” and T’ien-f{ as “Heaven and Earth. ” Ti-wu-ssu is apparently
a transliteration of Deus and Ye#h-ho-hua that of Jehova. A-men, presumably Amon, an
Egyptian god, was originally one of eight gods (the ogdoad) of Khmun in Middle Egypt,
where people personified the mysterious invisibility of the primeval ocean. Amon assumed
at a later date features of other gods, especially of the fertility god Min of Coptos, and
was identified with the Heliopolitan sun-god Ré "as Amon-Ré A-hu-la-ma-cha is presumably
Ahura Mazda, the supreme god or the “Wise Lord” in the religious system of the Iranian
sage Zoroaster (630-553, 628-551, or 618-541 B.C.), worshiped by the Persian King Darius
I the Great (r. 522-486 B. C.) and his successors as Auramazda, greatest of all gods and
protector of the just king. Yin-ma is probably Uma, a manifestation of Sakti or the
Mother Goddess in Hindu religion. She is regarded as the bestower of blessings and stands
for nature in all its aspects. ’

(46) Tt is interesting to note that while K’ang admitted that this practice was not at all desirable,
the view he held at a later date was quite contrary to thit earlier one. He proposed, es-
pecially at the turn of the century and after, that the year of Confucius’ birth be taken as
“Year One” and actually adopted this method of reckoning in some of his own writings
completed in these years, See Hsiao, 4 Modern China and a New World, p. 433n94.

— 710 —



K’ang Yu-wei’s Shh-1i kuug-fa ch’ian-shu

" the same time there were several sages whose achievements were equally great, there
would coexist several calendars [based on the births of these various sages]. This is not
at all beneficial to humanity. Furthermore, knowledge possessed by people of the later
ages will inevitably surpass that of their predecessors, so will their achievements. Yet
if people of the later ages are not allowed to change their calendar, it certainly would
be incompatible with the axioms [of geometry]. Even if they are to be allowed to do
so, repeated change of calendar is also mot beneficial to humanity. 7

The initial year is reckoned on the basis of the reigns of individual rulers. Note:
This is even less beneficial to humanity.
The initial year is reckoned on the basis of a particular event. Note: This is an
extremely bad practice,
C. Amenities
Substantial Truths (Two illustrative statements are included herein. )
 The function of amenities is to express a person’s adoration [toward another person].
If amenities were to be dispensed with, even if I adore someone I will be unable to
express to him my feelings. The reason why they must be kept within limits, allowing
neither excessiveness nor inadequacy, is to enable them to be commonly practiced by
everyone. Amenities are reciprocal, existing between two individuals. If a person stays
in a room alone, amenities will be of no use. So long as one feels no qualm, his soul
is fully content.
A person whose amenities are inadequate should be punished lest people resent him.
Those who act excessively commit a breach of etiquette, for they not only fail to follow
the way practiced by all but also fail to restrain their adoration. This naturally should
not be practiced. For example, if I give everything I have to one whom I adore without
sparing a thread of silk or a single grain of millet, I will be frozen and starve to death
the following day.
Universal Principle
Salutations are performed in the forms of folding one’s hands in a bow (kung-shou
= and ¢ #}), handshake, kiss, hat-raising, hand-waving, nod, and embrace. Greet-
ings —- elaborate or simple as they may be -- should always be studied by medical
doctors according to theories established by them. They should subsequently determine
as to whether or not they are beneficial to one’s health. The form which is determined
to be the most beneficial should be recommended as a “universal principle. ” Note: This
means second best is not good enough,
Lesser Alternative
Salutations are performed in the forms of kneeling, kowtow, and weeping. None
of these greetings -- elaborate or simple -- has yet been studied by physicians to deter-
mine their advantages and disadvantages. Note: This is an “alternative” resulting
from insufficient deliberation. Kneeling does harm to one’s muscles and blood vessels;
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kowtow causes the blood in the brain to circulate in a reverse direction. [The adverse
effect of kneeling and kowtow] has already been studied by physicians. Although weep-
ing is a manifestation of love, it cannot be accepted as a greeting. It is also most

harmful to [the health of an] individual.

The Length of Repose

" Substantial Truth (One illustrative statement is included herein.)

The principle of motion and quiescence should be understood from two different
aspects, one of which is that of permanent inertness and perpetual motion while the
other is that of the motion-quiescence cycle inherent in perpetual motion. Those two
aspects should be examined simultaneously [for a thorough understanding].

Universal Principle

The number of days and hours of repose should be determined upon the basis of the
economic conditions of the people. If the people are affluent, the number of days of repose
should be increased; if the people are impoverished, it should be reduced. The number
of hours of rest each day should also be increased if the people are affluent or be re-
duced if the people are impoverished. Note: This is truly a principle derived from the
axioms of geometry. It is highly beneficial to humanity. If it is decided that each
person should work eight hours daily, he [or she] consequently works 240 hours per month.
Government officials should conduct a census and calculate [upon that basis]. If they
find that the people are quite affluent and that if the 160 hours of work performed by
each person each month would enable them to earn enough for their monthly expenditure,
then it is only appropriate that they leave ten days per month as their days of repose.
Any increase or reduction [of the number of days] should use this principle as a crite-
rion. Daily hours of work should also be increased or reduced accordingly. To alter
the number of working days in order to shorten or lengthen daily working hours should
be allowed. Moreover, [the number of hours of work] should be deliberated and
determined only after the physicians are entrusted to study the number of hours of
work an individual’s energy and stamina could sustain per day.

Lesser Alternatives

From every seven days one day should be chosen as the day of rest. Nofe: This
is a practice developed by man.

The days and hours of repose are not to be set aside. Note: From the very moment
a person is born, he enters into perpetual motion. Only after he is deceased would he
then return to permanent quiescence. Therefore the fact that men are born to be active
is a characteristic endowed by Heaven. Men are not born to be inert. However, if
we examine the process of perpetual motion in relative terms, there does exist the prin-
ciple of a motion-quiescence cycle. Hence it is an axiom of geometry that there must
be rest [after action]). People retire [and go to bed at night]; therefore, men must
have a time of rest each day. People work all year round [sic., month?] and a period
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_of rest for one or two days becomes indispensable. T his is the reason why there must
be a period of rest each month. If people are deprived of rest, quiescence is conse-
quently eliminated from the motion-quiescence cycle. This is utterly impossible] If the
period [of repose] is fixed, it is after all a man-made rule and hence is not worthy of
being valued. To fix a time for repose without becoming too rigid (i wu-ting wei yu-
ting LIEEBAE) is the only principle derived from the axioms of geometry. It is
also a universal principle. Those people who fail to fix a period for repose as a result
of their not being aware of it [’s importance] are unenlightened and are ignorant of

the principle which lies behind it.
Penal Laws

This section is to be subdivided into smaller sections. It is not to be completed until the
statutes and sub-statutes of various countries have all been translated and tabﬁlated. At present
one example is given for illustrative prupose only.

A. Law-cases Involving Life
Substantial Truth (One illustrative statement is included herein.)
Human life is exceedingly precious.
Universal Principle
One who commits an unprovoked homocide should pay with his life. One who
commits a provoked homocide should be heavily penalized if the crime is serious or be
penalized in a lesser degree if the crime is not serious. Note: This is a principle de-

rived from the axioms of geometry.

Religious and Educational Matters

This section is to be subdivided into smaller sections. This section is to be completed
only after the canons and rules of various religious sects, churches, schools, and the codes
governing church activities and educational institutions are all collected and tabulated. At
present only a few items are [sic., one example is] mentioned for the purpose of illustration.
A. Religious Matters in General
Substantial Truths (Two illustrative statements are included herein. )

The substantial truths [i.e., the functions] of religion and education are two: first,
to develop men’s intelligence, talent, and ability, and to enhance their love and [ability
to safeguard their) integrity; second, to transmit to them the essential doctrines and
beneficial institutions which have been advanced and developed by fellow men of the
five continents, so that they may also enjoy the bznefits [of these developments], trans-
form their evil nature, and weed out their artfulness acquired through evil practice.
In this way their intelligence, talent, and ability would not be wrongfuily employed.

Political authority and Church authority are naturally differentiated into two separate
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spheres. For an individual is unable to be concurrently in charge of both realms. In
addition, matters [relating to these two spheres] are of different nature; and each
individual has his own unique talent.
Universal Principle
Church and political authorities shall not encroach upon each other. Note: This is
a principle derived from the axioms of geometry, It is most beneficial to humanity.
Lesser Altcrnatives
Those in charge of the Church may encroach upon political authority. Nofe: This
is definitely detrimental. If a certain church authority encroaches upon a certain state
authority, the extent to which harm is done can be verified.
Let religious matters be entrusted to the administrators of the state. As to the au-
thority deservedly possessed by Church authorities, the administrators of the state could
override it without justification. Note: This is also harmful.

Administration of State and of Personal Matters

This section is to be subdivided into smaller sections. It is to be completed after [the
information pertaining to] the political institutions of various countries in five continents are
extensively collected and tabulated. At present only a few items are mentioned for the
purpose of illustration.

A. System of Civil Service
Substantial Truth (One illustrative statement is included herein. )
Officials are elected by the public. They can all be regarded as sovereigns. 47
Universal Principle
Among the systems of civil service of various countries in the world, the best is
that in which officials are, without exception, elected by people before they are ap-
pointed to office. Nofe: [In order to insure the efficacy of this system] the merits of
these individuals must be tabulated and evaluated.
Lesser Alternative
An imperfect and inferior civil service system would be to choose and appoint offi-
cials entirely according to the sovereign’s personal opinion.
B. Temperance Applicable to Body, Dwelling, Utensils, and Diet
Substantial Truth (One illustrative statement is included herein. )
[Temperance applicable to body, dwelling, utensils, and diet--] all serve the
purpose of nourishing one’s life.
Universal Principle
Temperance applicable to our body, dwelling, utensils, and diet must be deliberated
upon and investigated by medical scientists of the world, adopting none but the best

(47) See the “Substantial Truth” in the “Sovereign and Subjects” section above.
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system. ‘Temperance may be divided into five or thres grades. “Grades,” however,
is to be loosely defined and should not be stringently [defined). Nofe: [Temperance
applicable to] body may include shaving or letting one’s beard and hair grow. For
instance, what would be the appropriate [length or style of] beard and hair of people
living in a certain degree of latitude? Once this is investigated by physicians, all people
living in that particular degree of latitude should adopt it unanimously. Such matters
as the frequency of showers and baths are also to be prescribed and made uniform.
With regard to [the temperance applicable to] dweiling, utensils, and diet, it should
also be deliberated upon and investigated by physicians and be differentiated into three
or five grades. The reason for doing so is to honor those who serve in government
and in the Church. This is to impose a man-initiated practice [which admittedly some-
what violates the principle of equality] upon people. Ordinary people should never-
theless be equally treated. [Ordinary] people living in the same degree of latitude
should without discrimination belong to the same grade so that the practice can corres-
pond to the axioms of geometry. Gardens, restaurants, museums and such things
should all be put under public ownership; they should not be possessed by any individual
[for his personal pleasure]. However novel the system might be, [what is most essential
is] to enlighten the people and to give them pleasure. The only restriction is not to
do harm to their health. Everything would then be fine.
C. Interment (Funeral ceremonies shouldsbe includedjin the “Amenities” section above)
Substantial Truths (Two illustrative statements are included herein. )

When a loved one dies, his survivors naturally continue to feel lingering sorrow.
The body of the deceased, however, certainly is no longer conscious.

Since there is birth there must be death., This is a matter-of-course substantial
truth, If there were only birth and no death, people on earth would eventually not
even have space to stand on.

Universal Principle

The scientists are to be entrusted with the study and discovery of the best method
[of burial]--cremation or burial at sea or inhumation, Note: Men are formed by
partaking [their respective share of] the primordial substance. Although their souls
are not dispersed immediately after death, particles [which previously formed their
bodies] are transformed back into primordial substance. This is a matter-of-course
substantial truth, The process of transforming back into primordial substance is the
fastest in the case of cremation; burial at sea is the second fastest, and inhumation
the slowest. But scientists are to be entrusted with the study and discovery of the best
way of interment which will not cause the evaporation [of the disintegrated body] to
become poisonous and harmful to the living. The decision [reached by scientists] can

then be regarded as the most appropriate,
D. Offering Sacrifices
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Substantial Truth (One illustrative statement is included herein.)
The realms of the living and the dead are set apart.
Universal Principle
In all cases when sacrifices are offered ons offers one’s sincerity. Sacrificial articles
are not employed, nor are ceremonies deesmsd necessary. Neither spzcific timz nor
place [for offering sacrifices] is to be prescribed, People of a later age are to be
allowed to select sites where statues may be erected for those who achieved distinction
in the previous age to convey their languishing admiration. Statues of those who com-
mitted crimes may also be erected in order to serve as a clear warning. Utensils may
also be used to engrave portraits. If one’s beloved is deceased, he should be allowed
to engrave the latter’s portrait onto his utensils to express his love. However, if one
has virtually no achievement, his statue is not to be presumptuously erected. Further-
more, the Lord on High and the multitude of deities have no images after which statues
can be erected; this is to be prohibited. Nofe: The passage pertaining to the offering
of sacrifices in this universal principle actually is [in accordance with the principle of]
establishing an institution without making it [unnecessarily rigid]. This is a principle
derived from the axioms of geometry. Although the passage dealing with the erection
of statues is, on the other hand, a man-made practice, it is most beneficial to humanity.
Lesser Alternative '
In all cases when sacrifices are offered, sacrificial articles are used and ceremonies
are necessary. Both time and place [for the offering of sacrifices] are to be prescribed.
Note: This is sheer stupidity. While one is clearly aware of the fact that the realms of
the living and the dead are set apart and that neither sacrificial articles nor ceremonies
can be communicated to the dead, he still follows such practices. This is because people

are not yet enlightened.
Universal Principles Governing the Evaluation of Persons

Discussions on “Die for Integrity” and on “Endure Sufferings for the Sake of the
Truth” are appended to this section,
Substantial Truths (Three illustrative statements are included herein. )

The discussion on the merits and demerits of ancient people is intendéd to preserve
justice [lit., opinions agreed by all] in the world.

Public opinions are to become increasingly more refined.

Public opinion serves to rectify the inadequacies of penal laws.

Universal Principles (This section is not to be subdivided into small sections. )

Evaluation of a person embraces two aspects, namely, merits and demerits. Merits
may be differentiated into two types: the merit of bringing to light new knox'vlledge and
that of doing good deeds. Similarly, demerits may also be differentiated into two types:
the demerit of propounding harmful teachings and that of committing evil deeds. When
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judging an individual, each of his deeds must be evaluated in terms of both its merit
and demerit. Merit and demerit should be measured against each other. If neither
merit nor demerit is found in an individual, he is to be generally regarded as an ordi-
nary person; no further evaluation is necessary. Whether we evaluate people lived in
antiquity or our contemporaries, the same rule applies. In all cases where merits and
faults are discussed none discusses both simultaneously. However, [they must be dis-
cussed separately; and] after this is completed, a total number [of pluses and minuses]
may then be obtained.

In all cases where the merit of introducing new knowledge as well as the demerit
of propounding harmful teachings of ancient people and of our contemporaries is dis-
cussed, we must flrst determine the time and the place [where the meritorious or detri-
mental behavior took place]. But when we measure {the merit and demerit of a person]
against the “universal principles” and the “lesser alternatives” by degrees, they are dis-
cussed upon the basis of two further categories: moral principles (i-/i) and institutions
(chih-tw). For instance, at a certain place there was a certain individual whose book
or a certain number of his utterances have been hitherto preserved. His period of exis-
tence was the earliest; no one is found to have lived prior to him [and have uttered
similar ideas]. The moral principles he propounded and the institutions he introduced,
excluding those which are too vague or incomprehensible, [should be evaluated in the
following manner: ] the moral principle he propounded should be evaluated against the
substantial truths which have been disclosed up to the present as a criterion; then one must
measure the extent of his contribution; and finally one must determine the magnitude of
his merits. The institutions he introduced should be evaluated against the “lesser alter-
natives” contained in the present work, starting from the last one [i.e., the least desir-
able]; then one must measure the number of degrees these institutions should be up-
graded and their comparability with certain “lesser alternatives;” and finally one must
determine the magnitude of his merits. If [the moral principles propounded and/or the
institutions introduced by him are proven to be] biased and absurd, their demerits are
not to be counted. For there was no one who preceded him. If there was indeed some-
one who preceded him, this “someone” then serves as a criterion. He is either accorded
merit if he improved upon [the moral principles propounded and/or the instiutions
introduced by] the “someone” or is recorded a demerit if his was inferior to that of the
“someone. ”

In all cases where the good deeds as well as the demerit of committing evil deeds
of the ancient people and of our contemporaries are discussed, the “universal principles”
and the desirability of the “lesser alternatives” should serve as criteria. [The method of
evaluation] is identical with the one discussed immediately above. The only difference
is that in these caszs a person’s deeds are considered while in the above cases a person’s

utterances are considered. When a person’s utterances are being evaluated, only his

— 717 —



SLRERGERTAT S-H

discovery of new knowledge or his advocation of harmful teachings are under consider-
ation. If he merely borrowed what had already been uttered by -others, he is not to
be accorded either a merit of a demerit. But it is not true in this case [i.e., the
evaluation of a person’s deeds]. If one commits a deed [--meritorious or otherwise--]
based upon the teachings of someone belonging to a previous age, his merit and/or
demerit should be recorded.

If in “Shik-li kung-fa ch’#an-shu” [which is yet to be completed and to be revised
every five years thereafter] one succeeds in formulating a new “universal principle” and
in debasing the original “universal principle” into a “lesser alternative, ” his merit should
of course be recorded, The original “universal principle” will serve as a base line upon
which the extent of superiority of the [newly formulated] “universal principle” is to be
measured. His merit is to be recorded accordingly. This may be designated as a “major
merit” (cheng-kung 1E3)), which is to be equally attributed to people living before
us who brought to light new knowledge. When one succeeds in including further “lesser
alternatives” [into the later versions of the present workJ--provided that he realizes there
are already existing “universal principles, ” that he merely intends to increase the number
of “lesser alternatives” so as to further manifest the excellence of those existing “uni-
versal principles” instead of muddling them, and that he does not intend to prompt other
people to act according to his [proposed] “alternatives” by forsaking the “universal prin-
ciples”--his merit of bringing to light new knowledge is to be measured upon the basis
of the [existing] “lesser alternative” which is regarded as inferior {to none but the one
proposed by him). But this type of merit is to be designatd as a “minor merit” (hsiao-
kung /pp). This method [of assessment] has been commonly employed throughout
history. Among the ancient people there were also those who belonged to a later age
noted and commented on the books written by people belonged to a previous one. [Those
notes and commentaries] were in fact in some cases “lesser alternatives.” Therefore,
“minor merit” may be designated and recorded. Moreover, a minor merit should be
recorded for people of a later generation who revised, modified, and improved the ut-
terances made by those belonging to a previous generation.

If the fault of propounding harmful teachings is indeed a result of one’s lack of
perspicacity, or of one’s unawareness of the existence of such teachings already pro-
pounded by people before him, or of the absence of precedent--one is consequently unable
to compromise--he may then be forgiven and the registration of his fault exempted.
A separate body of “laws of exoneration” (yitan-ch’ing-fa JFf#{k) should be enacted
[to deal with such cases). However, [this tody of laws is applicable only when] the
person involved must not have intended to achieve selfish ends by propounding his tea-
chings and that the people of later ages must not have already received the detriment of

his teachings.
People on earth who have neither publications nor accomplishments, or even if they
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indeed do [have their publications or accomplishments which] deserve neither merit nor
demerit--they are considersd as “ordinary persons” by the “universal principles.” They
perform good deeds, yet are not quite deserving of merit; they do evil deeds, yet are
not quite deserving of demerit. They are merely persons existing between Heaven and
earth. People who, for selfish purposes, either compete to eulogize or to make jeering
comments against those who have already been assessed by the “universal principles”
must be meted out punishment by the latter for their failure to distinguish clearly the
“universal principles” in public.

Appeundix A: Discussion on “Die for Integrity”

Substantial Truth (One illustrative statement is included herzin. )

To die for integrity, by definition, is to remain faithful and steadfast even when
people whom 1 intensely love raise to oppose me.

Universal Principles (This section, too, is not to be subdivided into smaller sections. )

When a person who died for [preserving his moral] integrity is under discussionst
the time of his death [or: the circumstances under which his death took place] mu,
first be determined. The moral principles which he inherited and to which he adhered
are to be employed as the criterion. Subsequently, death itself is to be examined and
ascertained. If according to such moral principles he ought to have died, he died a
parfect martyr; if according to such moral principles he ought, to a certain extent, yet
ought not to have died, he died an imperfect martyr; if he ought not to have died under
any circumstances, no regard is to be paid to his death despite the fact that he might
have sacrificed his life heroically. Those who died a perfect martyr are again examined
in terms of the extent to which their deaths are related to their jobs in order to deter-
mine the scale of their merits progressively. The merits of those whose deaths have no
connection with their jobs are to be reduced progressively from that of those who died
a perfect martyrdom.

In such cases where certain people who brought enlightenment to all the people by
education or established institutions died for integrity, their merit and demerit are before
anything else to be determined. If their merit outweighs their demerit, they are consid-
ered as having died a perfect martyr. If the opposite is true, no regard is to be paid
to their deaths.

The demerit of one who, while deserting his cause and disregarding the principle he
adhered to, devotes his allegiance to others in time of adversity should be assessed upon
the dual basis of the moral principles which he inherited and to which he adhered and
of the relatedzess betwezn his deseriion and his job. And, if at a later date his merit
and demerit are again to be asiessed, the moral principles he later subscribed to are
employed as the criteria.

To sacrifice one’s life heroically, to die for moral obligations with composure, to
die a savage and violent death, and to be murdered by clandestine means--the situation
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of each of these cases varies. If ancient people are under discussion, the moral prin-
ciples which they inhbrited and to which they adhered are the sole criteria; if our con-
temporaries who observe the “universal principles” are under discussion, the codes for-
mulated below [afe applicable to such persons]--because “universal ?rincipleé” are based
ﬁj;on “substantial truths” and the substantial truth [pertinent to the question of human
life] reads “Human life is exceedmgly precious. ”

People who observe the “Umversal Principles of Myrlad Persons” [“Wan-shen

kung -fa,” of which the completed “Shih-1i kung- fa ch’van-shu” will serve as the

root and source] are considered to have dled a perfect martyr prov1ded that their

conduct is in perfect conformity with the moral pnnmples contained in the varlous

books on the “Universal Principles of Myriad Persons; ”®) that they are killed by

others; and that their deaths are indeed impossible to guard against nor is there
_time for them to take precautions [to avoid death]. ‘

The codes will not hold people responsible for preventing things from happening.

Yet a person cannot be regarded as having died a perfect martyr if he, while being

clearly aware of the preventability [of the worsening of the matter] after he detected

the mmal signs, makes hght of his life and fails to take possible precautlons

The codes allow no one to make light of his life. In all cases where a person is

humiliated for the sake of preserving the Truth (f@o), he ought to bear disgrace

and insults while discharging his duties conscientiously so that his merit for enduring

‘sufferings for the sake of the Truth can thus be assessed. He shall not willingly

submit himself to death unless it is imposed upon him by others. He may then be

regarded as havmg died a perfect martyr. One who submits his life to death hur-
riedly cannot be regarded as havirig died a perfect martyr.

Alfghough those who, for the sake of the Truth, are suddenly and unexpectedly

victimized by others deserve no merit for enduring sufferings for the sake of the

Truth--as do those who are entrusted the task of spreading the Truth, travel to

remote places, and are killed by flood, ﬁre, or various other calamities-~they simi-

larly die for mtegnty So long as they cannot be criticized for having failed to
take precautions, they die in perfect martyrdom. However, deaths caused by
flood, fire, and various other calamities are not included here 1f they were not
traveling in remote places.

Appendlx B: Discussion on “Endure Sufferings for the Sake of the Truth”

The extent of sufferings should be measured and the merit deserved be attributed to
persons who endured sufferings for the sake of the Truth if indeed he ought to do so
from the standpoint of the moral principles which he inherited and to which he adhered.
The method of its assessment is identical to that which is applicable to “die for integrity,

© (48) A complete list of titles of the “Universal Prmcxp‘es of Myrxad Persons” is provided in the
next section. See below.
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If, on the other hand, he ought not to have endured sufferings from the standpoint of

-the moral principles which he inherited and to which he adhered, all the sufferings which

he endured are to be disregarded completely.

General Discussion on the Comprehensive List of Books of the World

(This section is subdivided into [four] smaller sections. )

A. Compilation of the Books on the Universal Principles of Myriad Persons

Books on the Universal Principles of Myriad Persons include the following: “Shih-li
kung-fa ch’dan-shu” (A Complete Book of Substantial Truths and Universal Principles),
Kung-fa hui-t'ung 53 €58” (Guide to Universal Principles), “Huo-fu shih-li ch’ian-
shu FRFEEE 43" (A Complete Book of the Substantial Truths Pertaining to Good and 111
Fortunes), “Ti-ch’iu cheng-shih 3¥RIE$1” (The Authentic History of the World), “Ti-ch’iu
hs@teh-an JEREEZE” (The Philosophies of the World), “Cheng-shik hsiteh-an k'ao-cheng
ch’fian-shi TERBEEZZE” (A Complete Book of Scholia upon the Authentic History and
Philosophies of the World), “Wan-kuo kung-fa #EA%:” (International Law), “Ko-kuo
li-li %8441 (Statutes and Sub-Statutes of Various Countries), “Ko-kuo tzu-tien %=
J&” (Dictionaries of Various Countries), and “Ti-ch’iu shu-chi mu-lu ¥’i-yao ch’dan-shu
R 2K H SR F 4 37 (A Complete Book of the Summaries of the Books of the World).
People obeying the “Universal Principles of Myriad Persons” need merely to bring together
all the (existing] items for “Wan-kuo kung-fa,” “Ko-kuo li-li,” and “Ko-kuo tzu-tien.”
But as for the remaining seven titles, people obeying the “Universal Principles of Myriad
Persons” must supplement and revise quinquennially after the compilation of these works are
Icompleted. The rules governing such a process are to be deliberated from time to time and
ere to be established at a later date. However, two of these rules are provided here [for
illustration]J:

It is perfectly permissible if not a single word contained in all the books on the
Universal Principles of Myriad Persons is retained after subsequent supplements and
revisions mada by people of the later ages.

Inclusions or omissions must be endorsed by the public. The undersigned must first
deliberate and discuss {any change] before they endorse it.

B. Editing the “Sacred Scriptures”

On account of the extensiveness and complexities of the books on the Universal Prin-
ciples of Myriad Persons, they are beyond children’s power of recollection. Following each
quenquinnial revision of those [seven above-mentioned] books on the Universal Principles,
[which is made possible by reviewing and] collecting all the available books, a few volumes
of the “Sacred Scriptures” (Sheng-ching HiR) are to be edited by the public so that child-
ren can memorize them. If they study them while they are young, words of utmost pro-
fundity and significance may be imprinted on their minds. And, if they are re-edited every

five years, not only will the most profound and significant words of the past not fall into

oblivion, but those of the future will also become increasingly refined. This is itself a

— 721 =



ST L

universal principle. The reason why books of this kind cannot be included in the list of
books on the Universal Principles of Myriad Persons is that they enlighten people with some-
one’s knowledge gained from his own study (hsin-te chih hsfeh .32 E%). This kind of
knowledge varies from one individual to another, depending on one’s proclivity. It is incom~
parable with the truth contained in the universal principles (kung-fa chih hsizh 2312 58D,
which is universally identical.
C. Selection of Books for Various Special Fields

Books for various special fields include those on rhetoric, music, religion [hun-hsiehst
B, lit., study of the soul], mathematics, chemistry, medicine, astronomy, study of the
Earth, physics (ko-chih hs#teh #%3¢E2), and various branches of art. Every five years
after the “Sacred Scriptures” are edited, the best book of each special field is selected and
honored as the model for the world lest scholars of such special fields lose their directions.
D. Chronologize, Categorize, and Preserve Books of Antiquity and of Modern Times.

Books which are of excellent quality and utility are to be collected in their entirety.
As for books written by ancient people and by our contemporaries which do not belong to
this category, the exegetes may find them not immediately dispensable. In addition, books
written by people of the previous generations might not have been sufficiently commented
upon by those of the later generations. They, therefore, cannot be ignored. T hey should
be chronologized, categorized, and preserved.
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